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 Anna Ram ‘Sudama’ (b. 1923) is a novelist, short story writer, playwright and poet all 

rolled into one.  He is one of the major writers of India writing in Rajasthani and Hindi.  He has 

written about a dozen books.  In 1978 he was twice awarded prizes for poetry and fiction by the 

Rajasthani Academy, Bikaner.  The same year he was honoured by the central Sahitya Akademi 

for his Rajasthani novel, Meva ra Roonkh (1978), which is translated into English as Hypocrites 

by Nagarmal Sahal and published in 1997. 

 Hypocrites (1997) is a realistic novel, which depicts the rural life of the people of 

Rajasthan during the period of Emergency imposed by Mrs. Indira Gandhi, the then Prime 

Minister of India during 1975-77, known for the tyrannical behaviour of  Sanjay Gandhi and the 

atrocious and callous behaviour of the government machinery. Obviously, the novel is important 

because of its rich contemporary consciousness and depiction of a slice of Indian history known 

for the blindness of the bureaucrats and tyranny of the uncrowned prince. Many Indian English 

(and Commonwealth) writers like Salman Rushdie, Rohinton Mistry, and V. S. Naipaul have 

written candidly about the absurdities of the Emergency period in India, but we have no 

information about such writing in the regional languages of India.  Viewed against this 

background Ana Ram ‘Sudama’s Hypocrites remains an important novel to be seriously studied 

by the critics of Indian Literature in Translation. Though it focuses on a Rajasthani village, 

Pachchisa and offers a microscopic picture of life, it suggests the wider, national affairs and 

movements thereby offering a macroscopic picture of India. As far as rural life is concerned, it 

easily brings to our mind Premchand’s Godan. 

 The novel depicts about five aspects of Indian, especially Rajasthani life:1) familial, 2) 

social, 3) commercial, 4) political and 5) religious, which overlap one another to a great extent.  

It is set in a Rajasthani village, Pachchisa, but the name of the village is not mentioned until very 
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late in the narration.  It covers the period of Emergency, i.e., 1975-77. Sinath is the protagonist 

of the novel, who interacts with other characters and muses about the human life. The novelist 

offers a few details of caste-division and class difference that is found is the Rajasthani society, 

which helps the readers from other parts of India to compare and contrast them with their own.  

For example, Brahmins, Vaishyas, Harijans, Naiks, Meghwals, Jats, Rajputs live together in this 

part of India with a love-hate relationship characterizing their routine life.  The depiction of this 

caste-difference provides good grist to the anthropologist’s and sociologist’s mill.  For example, 

the castes mentioned or depicted in this novel provide a good contrast to the major castes found 

in Karnataka society like Brahmins, Lingayats, Okkaligas, Reddies in addition to Vaishyas, 

Kshatriyas and Sudras or Dalits. As far as a close picture of the caste-distinction in the small 

village is concerned, Hypocrites resembles Raja Rao’s Kanthapura. The basic profession of most 

of these people happens to be agriculture. Anna Ram Sudama has to be congratulated for the 

realistic depiction of the contemporary social reality of India, especially the days of tension 

during the Emergency period. Most of the evils of society are seen through the eyes of the 

protagonist. There are different kinds of evils and hypocrisies, which are highlighted, exposed 

and satirized by the novelist. 

 Sinath is the protagonist of the novel.  Most of the characters are drawn from the actual 

Rajasthani rural life.  As such they have all the disqualifications that characterize the life of the 

villagers like crushing poverty, crass ignorance, illiteracy, helplessness, superstitions, 

dependence on rich people, the corrupt practices of politicians, government officers and religious 

hypocrisy of priests. They have to keep on struggling every moment of their life for survival and 

to fulfill even the basic needs of life like food, clothing and shelter.  Sinath, who is acutely aware 

of these problems of the villagers, ruminates about them throughout the novel. 

 A common feature of the most of these villagers is the economic disability or poverty, a 

basic evil leading to or contributing to other evils like victimization, loss of self-respect and 

identity.  Sinath is also part of such a society.  Basically he is a farmer, who depends upon 

agriculture for his livelihood. That is why he goes to his field regularly and attends to the task of 

weeding etc. 
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 A striking quality of Sinath’s personality is his sensitivity and general awareness about 

the problems of village life. Because of his essential goodness, he wants to help a poor dying 

Brahmin friend and arrange the marriage of the latter’s daughter.  He is forced by the 

circumstances to borrow some money from Dhannaji Seth against a promissory note (or bond).  

But because of the financial stringency he is not able to repay the loan to the moneylender 

Dhannaji Seth for a long time. When he meets the Seth next time, the latter asks him to repay the 

loan to the priest as per the promissory note. But Sinath replies that he would repay it with 

interest after four months as he has no money on hand now.  When the Seth tries to threaten him, 

Sinath taunts and shouts at him that he has observed how the Seth has shifted many things like 

silver and gold ornaments from the priest’s monastery to his house throughout the night after the 

death of the priest.  Now the Seth is frightened by Sinath’s moral uprightness and therefore 

relents and softens, but inwardly decides to take revenge upon him thereby teaching him a good 

lesson. 

 Sinath is a young man known for his moral uprightness. He is aware of Hazarimal Seth’s 

cheating habits, cunning and double dealing in all his transactions with the customers. For 

example, once his mother had sent a small boy to buy some aromatic seeds from the shop of Seth 

Hazarimal, but she had received only chaff.  She, therefore, complains to Sinath about the 

cheating by the merchant.  Sinath, who is quite familiar with the merchant’s general habit of 

cheating the customers, takes back the worthless seeds to Seth Hazarimal.  The merchant, who 

knows that Sinath is an alert person, exchanges the worthless seeds for the genuine aromatic 

seeds. Sinath thus tries to expose the commercial evil and hypocrisy of the local merchants. 

 Sinath is himself subjected to the evil of corruption of friendly relations by people. For 

example, when he is working in his field one day he is unexpectedly hit by his close friend, Isar 

and is forced to hit back. Consequently both of them are wounded.  Their friendship is tarnished 

and weakened by the petty feelings on the part of Isar.  Both of them are hospitalized in the city 

and lie on the opposite beds. But Isar feels repentant and remorseful about his having hit his 

friend, Sinath as he was abetted and instigated by the Patwari, who was bribed more than Rs. 

600/- by Dhanaji Seth.  When Sinath remembers his school days and their bond of love Isar 

confesses his crime. Both of them are advised by Dhirji to lead a harmonious life.  Dhirji gives 

Sinath the promissory note given to him by Surdas.  Sinath is pleasantly surprised to learn about 
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Surdas’s altruistic act of clearing Sinah’s loan from Dhanji Seth.  Finally Sinath and Isar are 

reconciled in spite of Pandit Ramdhan’s attempt to dissuade Isar from beings friends with Sinath. 

Both of them bury the hatchet and renew their friendship by playing the game of kabaddi on the 

very spot on which they had fought with each other.  Both of them have grown wiser now by 

adopting an affirmative approach to life. 

 The social life of the people of this particular village (as also of other villages) of 

Rajasthan is characterized by crushing poverty, which in turn, renders them utterly helpless and 

therefore dependent upon the local shopkeepers-cum-moneylenders like Dhanaji Seth and 

Hazarimal Seth, who happen to be the embodiments of commercial evil. The poor people 

including both men and women either borrow money from these Seths or sell their grass or butter 

or some other item to them at a low rate and be exploited by them perpetually. For example, Pithi 

Nayak tells Sinath that he has borrowed Rs. 500 from Dhanna at the rate of 4% interest per 

month.  The yearly rate of interest amounts to 48%, which is simply exorbitant.  Dhanji Seth 

cheats and exploits the villagers due to their poverty, ignorance and helplessness.  

 When Barber Karna has to conduct the wedding of his son and requests the Seth for Rs. 

1200, Dhanji Seth purchases his bags of lentil and grain for Rs. 1200, though the goods are worth 

more than that amount.  Then an old woman with a girl comes to the Seth and requests him for 

some money to send her daughter to her in-law-s house.  The Seth purchases her gum for Rs. 35, 

although it is worth Rs. 75 and helps her solve her problem.  The old woman allows herself to be 

exploited by the Seth because of her extreme poverty and helplessness. 

 

 Dhanaji Seth happens to be corrupt and cunning by nature.  He is not only corrupt by 

himself, but also tries to corrupt others, who are innocent. For example, Matsahab, the 

Headmaster of the local school tells Sinath how Dhanaji Seth suggested to him to misappropriate 

the school funds meant for children’s food, but how he refused to oblige him (the Seth). 

 Like Dhanaji Seth, Hazarimal Seth also is and embodiment of commercial corruption and 

exploitation. He buys the bundles of wood, stubs or grass from the poor women belonging to 

Nayak and Meghwal families at a lower rate than the actual rate that they deserve.  Sinath muses 
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about the Seth’s cheating of the customers by giving them adulterated goods; and his payment of 

bribe to the Patwari, the Polceman, the Gramsewak and the clerk. 

 Hazarimal’s sister, Makkha also charges exorbitant rate of interest for her customers. For 

example, Akha the barber tells Sinath how his wife mortgaged his daughter’s silver ornaments to 

Makkha, who charged a paisa per rupee per day and took Rs. 50 including both capital and 

interest. 

 Like Dhanaji and Hazarimal Seths, their wives i.e. Sethanis also cheat the poor women 

and girls of the village by doling out watered down buttermilk in exchange for bundles of green 

grass. 

 Dhanaji Seth is an expert in exploiting the poor and helpless women by scaling down 

their wages. For example, Sugana brahmani tells Sinath how she was sent by Dhanaji Seth to 

another Seth in  Calcutta, where she was exploited by the latter for twelve years by being made 

to slog continuously but never being paid proper wages.  She tells him further how Lakhan 

fought on her behalf and helped her get at least Rs. 2000 as her salary for twelve years.  Dhanaji 

Seth is indirectly responsible for her exploitation and misery. 

 Perhaps the cleverest possible act of exploitation indulged in by Dhanaji Seth is 

exemplified in her persuasion to Kesaria Kotwal to adopt his own grandson (i.e. Lalchand’s son, 

who has been studying law). He knows that Kesaria is old, helpless and alone now.  He knows 

that Kesaria’s house is razed to the ground, but he has some land in his name.  Dhanaji Seth, 

therefore, exercises his commercial talent and asks Kesaria to adopt his grandson, Kanhaiyalal so 

that he (Kesaria) may have the Seth’s shelter and his grandson may inherit Kesaria’s land after 

the latter’s death.  Kesaria is so miserable and helpless that he complicitously agrees to the 

condition. Finally Kanhaiayalal Kothari is adopted by Kesaria and renamed as K.K.Kotwal s/o 

Kesararam Kotwal. The adoption is legalized in the government office through the standard 

payment of bribe in addition to the official fees. 

 Thus both the Seths of the village happen to be clever, cunning, opportunistic and 

commercially exploitative in their transactions with the villagers.  The poor men and women are 
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illiterate, ignorant, poor and helpless and therefore unable to rebel against these Seths as they are 

caught in the whirlpool of survival. They are the embodiments of commercial evil in the village. 

      *** 

 

Another important aspect of the novel is the depiction of political evil including the 

politicians both big and petty and the bureaucrats, who play havoc in the Rajasthani villages (as 

also in the wider society of India).  The brainless, opportunistic and corrupt politicians and the 

heartless bureaucrats and the corrupt and shameless staff of the police department have already 

attained a proverbial position in India. The same truth is microscopically presented in the 

depiction of life in the Rajasthani village. 

 The declaration of Emergency in India during 1975-77 by the Prime Minister, Mrs. Indira 

Gandhi was one of the most disconcerting events in the political history of India.  Her illustrious 

son, Mr. Sanjay Gandhi had become an autocrat and notorious for his atrocious and 

unmentionable activities.  One of his programmes was the control of Indian population through 

the family planning.  The intention was quite noble, but the execution of the noble mission was 

very ignoble.  The government machinery like the Police Department, the administrative officers 

– both urban and rural – tried to implement the scheme of sterilization forcibly, indiscriminately 

and inhumanly, thereby ruining the marital prospects of young men.  Such a picture has already 

been depicted elaborately by Salman Rushdie in his Midnight’s Children and Rohinton Mistry in 

his A Fine Balance. 

 For example, once the Settlement Officer, the Police Sub Inspector, the Patwari and the 

Gramsewak come to this particular village and tell Dhanaji and others that they want 160 cases 

for sterilization and ask them to bring 160 candidates for sterilization and threaten to punish 

them legally if they fail to do so. They threaten them further that they would report the cases of 

protests to the government so that legal action may be taken against them.  Consequently both 

Dhanaji Seth and Hazarimal Seth grow nervous and promise the officers that they would collect 

the required number of candidates for sterilization.  Threatening, which is the common habit of 

bureaucrats and police officers reaches its absurd limit during the period of Emergency in India.  
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Both the Seths think of roping in innocent Sadhs, old men, married men and unmarried youth for 

sterilization.  The behaviour of the two Seths is quite in line with their opportunistic, commercial 

and callous nature. 

 Consequent upon the recommendation of the two Seths, Tolu, a twenty-six year son of 

Deepa Daroga is roped in for sterilization indiscriminately.  He is a simple-minded young man, 

whose marriage is to take place on Ekadashi after two months. When Tolu goes out of his house 

to arrange for a bullock cart and bring some mortar to repair his cottage, he is forcibly taken by 

the government officers to the hospital and sterilized, in a very blind and inhuman way thereby 

ruining his marital procreativity:   

In the village many houses made of mud-bricks had been razed to the ground and others 

were seriously damaged in last night’s storm. Tolu’s mother has not eaten anything for 

many hours now.  Sitting on a slab of stone in the verandah, she looked this way and that.  

She took the drenched rags, wrung them out and hung them out to dry.  The utensils 

inside were buried under a pile of enveloping mortar. She wanted to go to the village, but 

how could she with doors wide open?  Whatever clothes and earthen pots could be traced 

were taken out She was about to leave when a boy informed her that Tolu had arrived.   

His mother asked where he had been. 

“The government men came last night and took about ten of us in a jeep for 

sterilization.” 

Walking slowly, Tolu stood near his mother in whose lap he threw sixty rupees.  

Sadly, with downcast eyes, he lay on a cot in the cottage.  His mother staggered and fell 

unconscious” (Pp.73-74). 
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Like Tolu Daroga, other innocent people like Bhola Baba of Ramdwara and the dumb sadh 

(ascetic) have been forcibly sterilized.  Consequently people in the village are terribly unhappy 

and upset about it.  The novelist has depicted the atrocities of the bureaucrats and the 

government machinery, the helplessness of the civilians, the atmosphere of ‘fear’ very minutely, 

realistically and courageously. 

 Padma Jat, an old but strong woman of 75 taunts the men folk of the village for not 

protesting against the indiscriminate sterilization. She even takes Sinath and Surdas, the blind 

man to the local MLA, Kusum Kataria and complains against the indiscriminate vasectomy 

programme.  But the MLA pleads her helplessness in the matter as nobody can dare oppose the 

Prince (i.e. Sanjay Gandhi).  So they return to their village rather disappointed.    

All the three came on to the verandah.  Madam was sitting in an armed cane-

chair.  There were three stools nearby.  They wished her and sat down. 

Padma said, “First please tell me whether you have recognized me.” 

“Yes; but why waste time?  Tell me the purpose of your visit.” 

Sinath said, “In the village people apprehend being sterilized.  Only day before 

yesterday some policemen caught hold of about ten people, of whom one was a bachelor 

going to be married shortly, and the other one had just one son, who is so ill that he is 

likely to die. The third man was about sixty and the fourth was blind. And…” 

“Yes, I follow all that you have said but I ask you not to speak a word against 

vasectomy.  Not only officers but even us M.L.As have been instructed to intensify the 

movement.  It is just possible that some moist wood is burnt side by side with a dry one.  

All this must not be made an issue.  Vasectomy is never fatal.  During the Emergency 

there is so much strictness that on the least suspicion one may be jailed any time with no 

chance of being released on bail.  The C.I.D. people are unusually watchful.  The 

government itself bows to the ‘prince’. (She was referring to the late Sanjay Gandhi, son 

of late Prime minister of India, Mrs. Indira Gandhi.) Tell me if I can help you in some 

other matter.”… 
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Surdas said, “In the village the Patwari, Sarpanch, Village-Sevak, their officers 

and soldiers have all gone blind.  They have little consideration for our homes and 

neighbourhood.  Whosoever comes under their grip is taken away.  Please see to it that 

we are rid of them.… But those blind officers ruin our men.  They make bachelors and 

young boys unfit for procreation….” 

Kusum Kataria was irritated and showed it.  “I have understood what your 

problem is, but I possess no solution for it.  You may go, for I have to leave for Jaipur at 

3 0’clock with two buses in attendance” (Pp.80-82). 

Padma Jat muses about the corruption in the elections and rightly considers the 

politicians as hypocrites, which becomes the title of the novel in translation. 

 When the Prince (Sanjay Gandhi) visits the village with all the government paraphernalia 

a crore rupees are spent unnecessarily and meaninglessly thereby adding to the national waste. 

 The bureaucratic corruption is closely connected with political corruption. The 

government servants at the rural level like the Gramsewak, the Patwari and the Sarpanch 

misappropriate the government funds. Corruption in India has been systematized and 

standardized through the maintenance and manipulation of false records in the government files. 

For example, Modia Meghwal has misappropriated Rs. 70,000 from the bank and not returned a 

single pie.  Likewise Ramu has misused Rs. 20,000.  It is very difficult to fight against this kind 

of organized corruption, which is prevalent both at the micro and at the macro level of Indian 

bureaucracy. 

 The Patwari, who is an incarnation of corruption, meets Dhanaji Seth and tells him that 

Padma Jat has complained that he (Patwari) has ruined the marital prospects of Tlu Daroga and 

that she holds Hazarimal and Dhanaji responsible for the ruination of the old sadh and the dumb 

boy from the Ramdwara. The Patwari suspects that Sinath is behind this complaint.  He, 

therefore, wants to take revenge upon Sinath by getting him killed.  That is why he boozes with 

Isar Singh and instigates the latter to hit Sinath and kill him, if possible.  The government 
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servants, who want to please the higher officers to fulfill their vested interests, do not hesitate to 

trouble the rational people. 

 The novelist has exposed the hypocrisy and opportunism of politicians of the Rajasthani 

area.  For example, Kesaria Kataria sought around the clock help and cooperation of people like 

Padma Jat for canvassing for her before the election. Padma Jat worked for the the prospective 

MLA day in and day out without caring for her own health or comfort.  But when the same old 

woman goes to the MLA after the election and requests her to redress the wrong done to the 

villagers through indiscriminate sterilization, the MLA does not treat them with any warmth or 

concern and dismisses them on the pretext of her busy schedule. Padma Jat, who is accompanied 

by Sinath and Surdas, feels deeply insulted and neglected.  She remembers it deep in her mind.  

When the same MLA comes to the Pachhisa village again after some time before the next 

election, Padma Jat insults her openly and refuses to canvass for her. Consequently the MLA 

fails to be elected this time.  This poetic justice brings a sense of satisfaction to the reader. 

 Another important feature of the novel is its depiction of corruption in the religious 

institutes and persons in Rajasthan (as also in India). In the Pachhisa village there is a temple, 

Ramdwara.  The head priest has been ill for some time now and dies.  The funeral procession of 

the priest goes into the village.  The body of the priest is decorated in red muslin and looks 

smart.  A copy of the Ramayana is kept in front of him on the bier. The priest is notorious for the 

corruption of the religious profession and commercial transactions indulged in by him while he 

was alive.  Sinath muses about the priest’s passion for women and money, money-lending and 

his callous indifference to Nathali Daroga, who had served the Ramdwara for twenty years.  

Although technically he was a priest, he used to practice commercially gainful jobs. Sinath 

muses about the priest’s treatment of patients, sale of magical potions, talisman and recipes for 

birth control for widows and women.  The priest happens to be an interesting bundle of 

contradictions, practicing priesthood and indulging in worldly, commercial tasks and 

transactions. The novelist, obviously, satirizes the religious hypocrisy of the priest quite boldly 

and uninhibitedly. This priest easily brings to our mind the whiskey priest of Graham Greene’s 

The Power and the Glory, the pontiff of Udupi monastery in Shivarama Karanth’s The Woman of 

Basarur, Siddhaviraswamy of Basavaraj Kattimani’s Jaratari Jagadguru and Praneshacharya of 

U.R.Ananhamurthy’s Samskara in different aspects. 
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 What is very disconcerting is the fact that the religious priest has a very non-religious 

background and heritage, which is revealed to Sinath by Tikku, the goldsmith nicknamed as the 

‘Narada’ of the village and a story teller.  He tells Sinath that he saw two sadhus and a woman 

with a child.  When Sinath happens to meet the woman he is surprised by the revelation of the 

truth hidden in the past life of the priest.  For example, she tells Sinath that her name is Pema and 

that she is the wife of the priest and has a daughter also by him before he became a priest.  She 

tells him further that she had married him 40 years ago and that he had renounced the worldly 

life 11 years ago.  What is most ironical is that she wants her son to be the successor of the 

Ramdwara, after the demise of her husband-priest.  Obviously, the novelist shows how worldly 

attachment plays an inevitable and important role in the institutional religions. 

 The priest’s heritage is also quite nefarious. For example,  Tikku tells Sinath how the 

priest’s grandfather was a sorcerer and used to attract women with magical prasads like sugar 

candy and how he was beaten up by Chaudhari when he had given such a sugar candy to 

Chaudhari’s wife. 

 These things, beings and events hold mirror to the element of corruption and hypocrisy in 

the life of the so-called religious priests or swamis, a phenomenon not specific to Rajasthan 

alone, but common to the entire subcontinent of India.  Recent sex scandals of Kanchi Kamakoti 

Swami and Swami Nityananda of Bidadi monastery in Karnataka are some instances of the 

desecration of religious values and ideals briefly depicted in Hypocrites. 

 Religious corruption is closely connected with commercial corruption in the novel.  

When the priest dies, Chanda, a child-widow and Dhanaji’s sister of about forty-five years, shifts 

the precious jewellery of the priest to her brother’s house.  She secretly gives thirty tolas of gold 

ornaments and six kilos of silver ornaments and promissory notes of the late priest to the Seth 

(her own brother) and suggests that the gold and silver should be sold away at the earliest so that 

they could be free from the trouble makers.  When the Seth and his sister’s secret transfer of 

wealth from the Ramdwara to their house is observed by Sinath, who wants to expose them, the 

Seth wants to take revenge upon Sinath by getting him beaten up and possibly killed by 
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somebody. The novelist has depicted quite boldly the alignment of two kinds of corruption i.e. 

religious and commercial. 

 It is a great irony of life that those, who are part of the institutional religion degenerate 

into irreligious persons, but those, who are technically and professionally unconnected with 

institutional religion, lead a voluntarily religious life, set personal examples to others and preach 

their moral ideals to the masses and share their higher vision of life with kindred souls.  Surdas is 

easily the best example of such a phenomenon.  Named after the celebrated saint of North India, 

Surdas, the blind Baba, lives in Jagannath cottage outside the village, Pachhisa.  He has 

voluntarily turned an ascetic, though he is not part of any monastery or Ramdwara.  He has a 

tanpura, an Indian musical instrument with four metal strings providing a constant drone and 

sings devotional songs regularly for his spiritual satisfaction.  He is also a weaver by profession.  

Once Surdas weaves two cots for Dhanaji Seth and taunts him for saving his skin and for only 

investing money in things. The Seth, therefore, concludes that Surdas is a mischief monger and 

decides never to invite him again. 

 Surdas is known for his moral uprightness, outspokenness and struggle for justice.  

Although he is himself detached from worldly life, he does not hesitate to advise others to seek 

and demand justice.  Once some four or five women come to Ramdeoji’s temple and discuss 

their problems like their exploitation by Dhanaji and Hazarimal Seths and other difficulties and 

anxieties of survival.  By that time the blind Surdas happens to come there, listens to their talk 

and gives them a long lecture about how they should fight for their right; demand the right rates 

and wages for their goods from Dhanaji Seth.  He, thus, tries to remove their ignorance and gives 

them a general awareness about their rights, their jobs and their worth.  He acts as an educator of 

the illiterate and ignorant women and gives them the light of knowledge, although he is himself 

physically blind. 

 By nature Surdas is a philanthropist and wants to help people whenever he can.  For 

example, when Sinath is convalescing in the hospital, Dhirji Thakur, a young man in his early 

thirties comes there to enquire after Sinath’s health and gives him the promissory note given to 

him by Surdas.  Sinath is pleasantly surprised to learn that Surdas has cleared his (Sinath’s) loan 

borrowed from Dhanaji Seth and taken back the bond, although Sinath has not asked him to do 
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so.  The selfless and voluntary act of Surdas holds mirror to his philanthropy and nobility.  When 

Sinath and Isar return from the hospital to the native village they meet the blind man, Surdas and 

bow down to him.  Sinath wants to pay him the money that Surdas had paid to Dhanaji Seth on 

his (Sinath’s) behalf.  But Surdas is so good and generous by nature that he refuses to take the 

money and advises him to give it to the needy.  As he is a blind man (blinded by somebody) and 

has attained vairagya, he advises them to be united.  He teaches the lesson of the unity of 

mankind and welfare of the country.  He is a sort of a visionary.  He leaves the village before 

Sinath could meet him in the evening to know how he was blinded. Surdas, the blind man, thus, 

is an embodiment of true spirituality and affirmative approach to life.  Though not technically 

connected with any religious institute, he practices the essential religion of humanism.  In fact he 

provides a very good contrast to all the major characters like Dhanaji Seth, Hazarimal Seth, the 

Patwari and the MLA, Kesaria Kataria.  He almost acts as the mouthpiece of the novelist. 

 Although the novel is of moderate length, it holds mirror to the contemporary socio-

political reality of India during the emergency of 1975. Though a rural novel, it provides a link to 

the wider national life.  In spite of being a microscopic picture of a Rajasthani village, it offers its 

affiliation to the macro events of the nation.  A realistic presentation of the Rajasthani society, it 

shows the ironies and contradictions of human life in general. 

 The third person narration is quite simple, but fairly fast.  It does not linger to detail the 

landscape of Rajasthan picturesquely. Although the place names and the names of characters, 

things and institutes indicate the flavour of Rajasthan, the novelist does not bother to offer a 

graphic picture of the location or the characters.  For example, one cannot visualize how the 

characters look like, how they dress, or how the houses and Ramdwaras look or how the women 

wear their saris in a particular style.  But the use of local proverbs contributes to the cultural 

flavour and local colour. 

 The English translation of the novel by Nagarmal Sahal has all the ideal qualities like 

readability and naturalness of style (as different from artificial or stilted English).  That is why 

one feels as though one is reading a novel originally written in English.  Nagarmal Sahal has 

liberated the text from the linguistic boundary of Rajasthani and released into the international 

world of letters thereby rendering a great service to society.  He, therefore, deserves our heartfelt 
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congratulations.  However, a bit of dissatisfaction remains in the reader as far as the translated 

title of the novel is concerned.  The title, Hypocrites is too explicit, critical and conceptual to be 

given to a work of art.  Instead a concrete and imagistic title could have been more appropriate. 

 

      *** 
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